
RADICAL ORATIONS ON
THE STRUCTURES OF SUPPORT

Public oration draws on a range of histories from 
street corner soapboxes to acts of public resistance 
to the persuasions of self-taught religious leaders. 
Great orators facilitate this with little more than the 
resonance of their voices and the gestures of their 
bodies. We invite you to perform an oration, adding 
to both the spectacle and contemplative moments 
of Nuit Blanche. The orations provided examine 
structures of support beginning with this question: 
How is it that some get by so well, while others 
barely get by, or not at all? Jar your audience. 
Capture them with your voice. Invite them to dwell 
in questions about why they survive while others 
nearby are sinking. Seek to engage, disrupt and 
challenge.

Follow these simple instructions to practice your 
oratorical skills:

Tear the page separating the text strip from 
the cone.

Roll the paper into a cone making sure it is 
small on one end and broad on the other-- 
facilitation the projection of your voice.

Find an audience, a time, a place to speak.

Read any of provided orations using the 
cone to project the sound of your voice. 

THE THINK TANK THAT HAS YET TO BE NAMED

The Think Tank that has yet to be named initiates research, 
conversations, and actions that explore contemporary 
sociopolitical issues in the places where we encounter them. 
Whether these ‘places’ be physical sites, institutional 
structures, or social systems, we address these contexts as 
manifestations of models and metaphors that inescapably 
impact our lives. We create generative spaces where 
strategic questions are invitations to others to consider their 
relationship to the places, structures, and systems which 
shape our individual and collective experiences of the world.

Learn more at www.wearethethinktank.org
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The individual w
ho can do som

ething that the w
orld w

ants done 
w

ill, in the end, m
ake his w

ay regardless... O
ne m

an m
ay go into a 

com
m

unity prepared to supply the people there w
ith an analysis of 

Greek sentences. The com
m

unity m
ay not at that tim

e be prepared 
for, or feel the need of, Greek analysis, but it m

ay feel its need of 
bricks and houses and w

agons. If the m
an can supply the need for 

those, then, it w
ill lead eventually to a dem

and for the first 
product, and w

ith the dem
and w

ill com
e the ability to appreciate it 

and to profit by it.

I w
as determ

ined to have the students […
] erect their ow

n 
buildings. M

y plan w
as to have them

 […
] taught to see not only 

utility in labour, but beauty and dignity; [they] w
ould be taught, in 

fact, how
 to lift labour up from

 m
ere drudgery and toil, and w

ould 
learn to love w

ork for its ow
n sake. M

y plan w
as not to teach them

 
to w

ork in the old w
ay, but to show

 them
 how

 to m
ake the forces 

of nature—
air, w

ater, steam
, electricity, horse-pow

er—
assist them

 
in their labour.

The m
ajority of our students cam

e to us in poverty […
] and that 

w
hile I knew

 it w
ould please the students very m

uch to place them
 

at once in finely constructed buildings, I felt that it w
ould be 

follow
ing out a m

ore natural process of developm
ent to teach 

them
 how

 to construct their ow
n buildings. M

istakes I knew
 w

ould 
be m

ade, but these m
istakes w

ould teach us valuable lessons for 
the future.

N
ot a few

 tim
es, w

hen a new
 student has been led into the 

tem
ptation of m

arring the looks of som
e building by leadpencil 

m
arks or by the cuts of a jack-knife, I have heard an old student 

rem
ind him

: "Don't do that. That is our building. I helped put it up."

I had alw
ays sym

pathized w
ith the "Children of Israel," in their task 

of "m
aking bricks w

ithout straw," but ours w
as the task of m

aking 
bricks w

ith no m
oney and no experience.

DAVID G
RAEBER, “A PRACTICAL U

TO
PIAN

’S G
U

IDE TO
 THE 

CO
M

IN
G

 CO
LLAPSE”

Labor [...] should be renegotiated. Subm
itti

ng oneself to labor 
discipline —

supervision, control, even the self-control of the 
am

bitious self-em
ployed—

 does not m
ake one a better person. In 

m
ost really im

portant w
ays, it probably m

akes one w
orse. To 

undergo it is a m
isfortune that at best is som

etim
es necessary. Yet 

it’s only w
hen w

e reject the idea that such labor is virtuous in itself 
that w

e can start to ask w
hat is virtuous about labor. To w

hich the 
answ

er is obvious. Labor is virtuous if it helps others. A 
renegotiated definition of productivity should m

ake it easier to 
reim

agine the very nature of w
hat w

ork is, since, am
ong other 

things, it w
ill m

ean that technological developm
ent w

ill be 
redirected less tow

ard creating ever m
ore consum

er products and 
ever m

ore disciplined labor, and m
ore tow

ard elim
inating those 

form
s of labor entirely.

W
hat w

ould rem
ain is the kind of w

ork only hum
an beings w

ill ever 
be able to do: those form

s of caring and helping labor that are at 
the very center of the crisis that brought about O

ccupy W
all Street 

to begin w
ith. W

hat w
ould happen if w

e stopped acting as if the 
prim

ordial form
 of w

ork is laboring at a production line, or w
heat 

field, or iron foundry, or even in an offi
ce cubicle, and instead 

started from
 a m

other, a teacher, or a caregiver? W
e m

ight be 
forced to conclude that the real business of hum

an life is not 
contributing tow

ard som
ething called “the econom

y” (a concept 
that didn’t even exist three hundred years ago), but the fact that 
w

e are all, and have alw
ays been, projects of m

utual creation.
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O
ne m

an, one fam
ily driven from

 the land; this rusty car creaking 
along the highw

ay to the w
est. I lost m

y land, a single tractor took 
m

y land. I am
 alone and I am

 bew
ildered. And in the night one 

fam
ily cam

ps in a ditch and another fam
ily pulls in and the tents 

com
e out. The tw

o m
en squat on their ham

s and the w
om

en and 
children listen. Here is the node, you w

ho hate change and fear 

revolution. Keep these tw
o squatti

ng m
en apart; m

ake them
 hate, 

fear, suspect each other. Here is the anlage of the thing you fear. 
This is the zygote. For here "I lost m

y land" is changed; a cell is split 
and from

 its splitti
ng grow

s the thing you hate—
"W

e lost our land." 
The danger is here, for tw

o m
en are not as lonely and perplexed as 

one. And from
 this first "w

e" there grow
s a still m

ore dangerous 
thing: "I have a litt

le food" plus "I have none." If from
 this problem

 
the sum

 is "W
e have a litt

le food," the thing is on its w
ay, the 

m
ovem

ent has direction. O
nly a litt

le m
ultiplication now, and this 

land, this tractor are ours. The tw
o m

en squatti
ng in a ditch, the 

litt
le fire, the side-m

eat stew
ing in a single pot, the silent, 

stone-eyed w
om

en; behind, the children listening w
ith their souls 

to w
ords their m

inds do not understand. The night draw
s dow

n. 
The baby has a cold. Here, take this blanket. It's w

ool. It w
as m

y 
m

other's blanket—
take it for the baby. This is the thing to bom

b. 
This is the beginning—

from
 "I" to "w

e." 

If you w
ho ow

n the things people m
ust have could understand this, 

you m
ight preserve yourself. If you could separate causes from

 
results, if you could know

 that Paine, M
arx, Jefferson, Lenin, w

ere 
results, not causes, you m

ight survive. But that you cannot know
. 

For the quality of ow
ning freezes you forever into "I," and cuts you 

off forever from
 the "w

e."
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